IDEALISTIC  THOUGHT  OF  INDIA
is applied to God, Iqbal tells us that it should "be taken to
suggest the Absoluteness of God and not his Omnipresence which
easily lends itself to pantheistic interpretation/'1 God is not
infinite in the sense of spatial infinity. His infinity consists of the
' infinite inner possibilities of His creative activity of which the
universe, as known to us, is only a partial expression."2 But at
the same time, Iqbal maintains that the universe is no other to
God, and that God and the universe are "only intellectual modes
of apprehending the life of God/'3 But this means that the
universe is part and parcel of God. And pantheism must mean,
according to Iqbal, the theory for which God is absolutely
immanent in the world and is exhausted in it. But even in Hindu
philosophy there is not a single school which believes in such
pantheism. Even the Bhagavadgttd asserts that the world forms
only a part of God/ an idea which is borrowed from the Upanisads.
And the infinity of God is not understood spatially, though his
presence must be felt at every point of space. However, if there
is really no difference between God and the world and the two
are only two different modes of apprehending the same thing,
is not God all-pervasive and so omniscient? Besides, if God can
hold everything in an eternal Now, can anything be beyond his
knowledge? These ideas do not seem to have been reconciled by
Iqbal. In his anxiety to avoid pantheism, he has overlooked their
irreconcilability.  It is not  necessary to deprive  God of his
omniscience, in order to avoid pantheism. Just as the eternal
Now need not imply a block universe and absolute determinism,
omniscience too need not imply them. Otherwise, for the same
reason for which omniscience has to be given up, the doctrine
of the eternal present also has to be given up.
Iqbal believed in a sort of meliorism, but with the certainty
of the victory of man over evil.5 The final victory cannot be
achieved for man by somebody else; he has himself to work for
it. But he may be sure of success for the obvious reason that
everything proceeds from God and the world is only a mode of
his behaviour. This meliorism evidently differs from that of James
for whom there is continual struggle between the forces of good
and evil, and God is not omnipotent and infinite. He therefore
* The Reconstruction of Religioits Thought in Islam, p. 89.
8 JW&. P- 90-                                                                          3 Ibid., p. 91.
4  X, 42. VistdbJiydkamidam krtsnam ekams*ena sthito jagat. See the commentaries
also,
5  The Reconstruction of Religious Thought in Islam, p. 113.
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